People with disabilities are part of a community that have same right and live together with others. Inclusion condition is influenced by several factors, especially: community participation, interpersonal relationships and social capital that can provide reciprocity to the community living, especially those on disability. There are 43 people with disabilities live in the Bengkala Village called as the "Kolok" people. They live inclusively with others, most of Bengkala people understand and use kolok people language to communicate with kolok. Although, the language of the kolok people is simple, but easily to be understood by the Bengkala inhabitant. This paper focuses on identifying the role of stakeholders in creating an inclusive life in Bengkala Village.
Introduction
Inclusion is nowadays widely used in the discourse of disability, social policy, and elsewhere [1] . Social inclusion of people with disabilities is an interaction between the two domains of life: interpersonal relationships and community participation [8, 16] .
Social inclusion refers to community acceptance to individuals or group that communally considered different [19] . People with disabilities are a group that is vulnerable to social exclusion such as discrimination and social differentiation which can directly shut down their participation in the community. Social exclusion confirms the negative response to the disabled community who are physically or mentally disability (Oliver; 2004) , and in the long term can cause people with disabilities are involved in other social problems such as poverty and dependence.
International Conference on Social and Political Issues (ICSPI 2016) The form of social inclusion of people with disabilities not only covers the legal rules that directly protect the rights of people with disabilities. However, the condition of social inclusion is a process carried out by the public for their mutual expectations to achieve a harmonious life. Analysis on the community's role in supporting inclusive life in people with disabilities is certainly not limited to aspects of community participation and interpersonal relationships. Moreover, the existence of local wisdom aspects, traditional leaders, and the existence of social capital have an important role in achieving social inclusion. These things are not only limited to the aspects of the neighborhood but also about values, norms, social structures, and the existence of reciprocity obtained by people with disabilities in social interaction.
Indonesia currently has several instruments that regulate the rights of people with disabilities (Adi; 2014). Law No. 39 of 1999 on Human Rights, Law No. 8 of 2016 on Disability, and some policies that pro against persons with disabilities is a proof of the Government of Indonesia seriousness regarding to people with disabilities life. On the one hand, this development would have responded positively as a form of the government's seriousness for the welfare of its citizens. But, it does not necessarily guarantee a loss of discrimination and labelling for people with disabilities in society.
Because these things can be happened and rooted in daily life of people with disabilities and also communities have a role in. This paper uses social model in defining disability. The social model of disability refers to limitations on the defect functions caused by the environment, barriers, and cultural (Oliver; 2004). Disability is a complex phenomenon [15] and the social model regard to aspects of social interaction [18] , equality and justice. People with disabilities include individuals with physical, mental, intellectual or even sensory impairments in the long term and when faced with various obstacles, it may hinder their full participation in the community [20] . Persons with disabilities in the process of social interaction that occurs often get labeled [17] as a member of society who has problems that can bring an attitude of confidence on people with disabilities and the assumption disgrace to his family.
Indonesia is a unique country with a culture diversity, ethnicity and language. This diversity can be seen from the difference tribes and groups that are condensed seen at the local level. Bengkala village located in the district of Buleleng regency Kubutambahan Bali Province is a village with a disability of deaf mute's highest types in Buleleng. People with disabilities with the kind of the mix between the deaf and speech impaired amounted to 43 people. The deaf phenomenon becomes a natural thing for the village community of Bengkala which in locally called "Kolok" people. For kolok people the nickname of "Kolok" is not a matter which is considered as a slur or epithet that are degrading. Kolok people do not consider disability that carried a disgrace to be regretted and impede the functioning of every citizen kolok own. Since the 1960s the village of Bengkala was known as a place that was inhabited a deaf-mute. Thus, the village is known as the village for kolok and residents not kolok called kolok ningeh which means citizens who can hear and speak.
Kolok people gathered on twelve heads of families and live with people not kolok then scattered throughout the Bengkala Village. Kolok people language is simple way to communicate with the kolok people in Bengkala, although not in accordance with the standard sign language, but most of Bengkala people understand and able to communicate with the kolok people. Bengkala Village people live in harmony, they try to help ease the lives of the kolok. Deaf-mute family free from any form of mandatory contribution for the ceremony were indeed many. Kolok people in Bengkala village empowered through Janger kolok Bengkala dance group. This dance group as well as a place of actualization kolok people and residents of the village also a pride icon of Bengkala. Janger dance is danced by kolok people and music accompanied by drums with drummers also kolok people.
This descriptive study aimed to analyze the lack of investigation of support to people with disabilities by the existence of social capital and local knowledge at the local level as the formation of the key aspects of social inclusion. Moreover, this paper analyses the support of stakeholders in developing the capacity of the kolok people, social capital existed in the Bengkala village, as well as their local knowledge, are able to sustain inclusion life in the Bengkala village.
Research Methodology
This study focused on the analysis of local knowledge and the construction of an inclusive community in Bengkala village. This paper uses primary data generated from field research in the Bengkala Village. A qualitative approach was chosen as the research method, approach more qualitative research involves digging deeper into qualitative data, as well as with the broader relying critical and interpretative approach [12] . The data collection was done by interviews with open-ended questions on kolok people, traditional leaders, and some of the relevant stakeholders in order to obtain valid data related to social inclusion in the Bengkala Village. Assessment carefully on the information and data of books, journals, and other sources will help to get the concept, theory, and practice of social inclusion. 
Findings

Trihita karana and social inclusion in Bengkala village
Bengkala people classified as a form of community, described by (Soekanto; 2013) as a local people who has a territory, members and the system adopted as a guide in life. The system can be seen in a community's values, norms, and customs as agreed We packed their activities with normal citizens. So that they are kolok also no feeling of inferiority and lack of confidence."
Social inclusion for disability is more than the support, participation in the community is a key aspect of significance and ownership to minority groups (Bonner; 2006). Based on the interview excerpts above can be explained that the admission to the citizens kolok as disability group is already embedded in the mindset of Bengkala society.
Their mindset accepts individual or group that were considered different was the spirit of social inclusion itself. The acceptance can be arrested as awareness by Bengkala society against kolok people.
The perspective that accepts may have an impact on community behaviour in interacting with kolok people. The perspective is one of the things that can be used to analyze social inclusion in a community. The perspective that accept or will not determine, whether a minority or a group that is considered differently can live inclusively with the majority group. The perspective that saw the individual in a framework that is lacking is the form of stigma. Stigma is described by [2] as a form of recognition of social exclusion. Furthermore, (Kurzban & Leary; 2001) explained that the stigma as a process that leads to certain individuals be systematically excluded from the forms of social interaction because they share certain characteristics or belong to a particular group. The perspective that accept the difference against kolok people in Bengkala Village was manifestation of social inclusion.
Communities are also characterized by their identity as a form of communal ownership of individuals in the community [10] . A sense of belonging to a community can be a communal identity that serves the community identity. This identity can also be the foundation of one's viewpoint in view of several cases. Thus, communities are characterized not only the administrative groups that formed it. Social identity is the ownership of a special group that is based on the value and emotional attachment to each member of the community (Bonner; 2006). Their mindset that accepts Bengkala kolok people as part of Bengkala society is a form of belonging (to have). As affirmed by (Taifel; 1972) that belonging is represented in the mind, which can affect the behaviour of individuals and groups. Adherence to the value of the things that are taken for granted because it was considered good by a community.
Community empowerment in Janger Kolok dance group as a way to increase the capacity of Kolok people
Empowerment as a way of building capacity for people with disabilities is analyzed using the social model of disability (Oliver; 2004). Empowerment is an attempt to assert human rights [10] , an increase in the capacity and freedom [1] . Janger kolok dance group is a dance group that all the dancers are deaf and mute citizens or kolok people. The history of the formation of Janger kolok dance group has never been well documented. group. In addition to their economic benefits, the cash proceeds in Janger kolok dance group performance collected for ceremonial events that cost money.
Social networks that exist in Janger kolok dance group also has implications on the economic aspects to kolok people. Their economic benefits derived from the results of the performance is the income for kolok people. The economic profit is not necessarily distributed to private interest dancer of Janger kolok but it's used for the preparation of religious ceremonies. This is confirmed by the informant IK namely:
"... Besides the one hand there are economic benefits for every celebration that can be charged, in a village near here only 1, 5 million, but in a city like Denpasar yesterday was 2.5 million, but if the personal invitation to 3.5 million, but in Krishna could be 3 million. The results of performances are collected and on the day of Galungan namely every 6 months, the money was used to buy a pig. But if kolok not want tuition to buy a pig, they take the money back."
Those excerpt interview explains the advantage of their social networks compact in Janger kolok dance group. Their profits in social institutions are the bond between individuals to continue and want to participate then develop a network in the community. Gains in the form of property (money) is one of the aspects of the influence of social networks on the economic well-being of the kolok people as a dancer. Furthermore, the use of the performance benefit for the religious event is an activity that can strengthen their confidence and social networks in a Janger kolok dance group.
The willingness of individuals as part of who should receive the money to want to save his money to a religious event requires trust, that: money is not being misused and stronger communication between kolok people with Janger kolok dance group treasurer. Two things are the dialogical process a person to maintain a social network that he had.
Economic returns from the performance can be identified as the purpose of action.
Lin (2007) 
The function of social capital into social inclusion for Bengkala Kolok people
The function of social capital refers to the "strong" or "weak" tie among individuals.
Granovetter in Halpern (2005) explains that the weak bonds, as well as contacts and relationships, are diverse, it is functioning in a shorter time and with many individuals' size bound as well as the ties that bind between individuals is not too strong. Bonding is defined as a bond between individuals in similar situations, such as a close family, close friends, and the immediate environment. Furthermore, the bond based on shared religion, class, ethnicity, gender, socioeconomic status, this bond is a bond horizontally within the existing social structure [21] . The existence of bonding within the Janger kolok dance group is based on the similarity of the kolok conditions.
The tie that bind between kolok people in empowering in Janger kolok dance group can be seen from the mutual trust among kolok people with other people in Bengkala village.
The form of togetherness activity among kolok people outside the Janger kolok dance group can be seen from their activity together on the one of the kolok home terraces. Every kolok people gathered at the house of one citizen to communicate with kolok people language and they tell some things. Like telling you about the condition of the household, joking, and edify each other when there is a problem on one of the International Conference on Social and Political Issues (ICSPI 2016) individual in that community alone. Namely, the existence of social capital possessed only among citizens because of their similarity of kolok condition as impairment. The function of social capital as well as a way to market Janger kolok dance group out Bengkala village. IW informant explained that the marketing process of Janger kolok by way of "mouth to mouth", it asserts that the function of social capital can connect between groups ( Janger kolok) with individuals or other groups so intertwined relationships and the urge to invite the dance group Janger kolok Bengkala. The function of social network to market Janger kolok dance group. Also, serves as a bridge between the citizens of the Janger kolok dance group with people outside the Bengkala village.
It is also described by the KS informant as kolok people who is member of Janger kolok dance group too, namely: 
Conclusion
Field interview with the head of the village, some of kolok people, the organizer of Janger kolok dance group, and some indigenous leaders asserted that the preservation of inclusion life in Bengkala Village determined by their local wisdom in the form of
Value Trihita Karana, social capital, and Janger kolok dance group as a place for kolok people empowerment. Trihita karana value in the Bengkala village teaches that human beings must respect each other. Pawongan concepts that exist in trihita karana is the underlying acceptance kolok people to citizens as part of God's creation. The internalization of the citizens Bengkala which implies an attitude of respect, forgiveness, honesty, caring and does not form a stigma on a defective condition on the kolok Bengkala people.
Virtues that based on trihita karana is a cornerstone in the sense of belonging to the kolok people. The existence of this sense of belonging can realize the condition of the community that does not distinguish among individuals in the Bengkala village.
That can encourage confidence for the kolok people to perform activities of daily are not limited to the nuclear family coverage. It can give kolok people the opportunity to participate either in the activities in the Bengkala village citizenship.
The awareness of not kolok people to the kolok people in Bengkala manifested in Janger kolok dance group. This group is an organization for kolok people to develop potency as a disability in form of dance activity. This dance group is the identity and pride of the Bengkala people. Organizer in this dance group also engages kolok people, it is a manifestation of their involvement and participation in process of management decision making by kolok people in Bengkala Village.
Janger kolok dance group is a place management of social capital for kolok people and not kolok people to village society inside and outside of Bengkala 
